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The practice ol Sadhana Bhakti 
which is directed to pleasing Lord Si X 
Krishna should be cultivated both ex- - N 


ternally and internally. 


Both external and internal prac- 
tices are Important, and are meant,to 
be performed simultaniously. - } 


The preaching of the Holy Names 
of the Lord in context with the Sankir- 
tan Movement of Sri Caitanya Maha- 
prabhu forms the external reason for 
the Lord’s decent into this world, 
according to Srila Krishna Das Kavi: 


raja in his Caltanya Caritamrita. 


The internal reason which Krishna 
Das Kaviraja takes to be the “main à 
cause” for Sri Krishna Caitanya's 
Avatar will be discussed in this esshy. 























8 
: 
\ 
i 
2 
a 
| 





‘Prema, Nama, pracaruse el Avatar 









Satya et hetu sin vo bahiranga 


ara eka heru suno aii intaranga” 
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; 더 it is a fact that ¿his Avatar of Sri 
| © 


: 

È S Krishna has come for ihe purpose of giving ; 

) ' E Prema in connection with ihe preaching of 5 
| E the Lord’s Holy Names, a 

N E But this is the exie:nal reason for the ; 

| E Lord's appearance. g 

애드 : 8 

| 2 E 


| 2 NOW PLEASE LISTE 
FOR THERE IS A NOTHER: REASON 
WHICH IS DEEP AND INTERNAL... 
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r So Caitanya Caritamsi 
Adi-4. Az 
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F ive hundred years ago, : 
Svayam Bhagavan Braja Bihari Sri Krishna, }! 
incarnated on the bank of the Ganges river in| 
Sri Navadwipa Dham, West Bengal India. 
In this Avatar as Sri Caitanya Deva, he} 
brought about a new upserge or “Spiritual Rendi- | 
ssance” in the world of Krishna Bhakti. Cove-| 
ring his opulences, Sri Caitanya Mahaprabhu | 
accepted the role ofa devotee of Sri Krishna in 
order to-fulfill three most esoteric desires that he | 
was not «ible to relish as the Supreme Lord of | 
Goloka Vrindaban. — | 


In trancendental loving reciprication between | 


the Lord and his devotees it is a fact that the ser-# 
vitor can experience even a greater multitude of} 
ambrosia thru service to the Lord than the? 


“ord experiences himself. For this reason Sri + 


> (6 28) 


“rishna W 


do so he appeare 


anted to sample for himself—“What 1 
it like to be a servitor of Sri Krishna 9? Te 
din this world from the womb 
moon rises from the 





* Mother Saci just as tne 
Then by taking on the mood and com- { 
a devotee Srimati Radha- 


ini he proceeded to taste three most internal 


cean. 


texion of his topni 


coterie unfulfilled desires- 
which are as follows: 
What is the depth ( greatness ) of the prema 
naramt possesses for me ? 
srema how does she inview 


that Srimati Rad 
And with her ] 
my spectacular =s ecinesses ? 

dises the depth of my incre- 


And when she rea 
dible” sweetnesses. how 15 she personally 


tasting that ? 
This is the meaning of the fifth sloka in 


Caitanya Caritamrita which Srila Krishna Das 
Kaviraja extracted fr m the confidential diary . 
of Svarupa Damodar Goswami, the personal 
secretary of Sri Caitanya Mahaprabhu, sẹ ©) 4 
that sloka is as follows : IE 




















Sri Radhayah pranayamahima Kidrshc vanayaiva From these two main internal PR 


Svadyou jenadbhuta madhurima kidrshe Da madıyah Krishna. who is the chief of all “rasika” persons,- 


Soukyam Casya ada abatah ki drsham veti i - j 
— am madanubbabatah ki disbam veni lobhat $. nd supremely merciful. has advented himself as 
tad bhavabhya samajanı saci garba sindou harınduh —— A 
¿Si Catanya Mahaprabhu’ 
From the fourth chapter i f Caitanya Cari- § With the help of Caitanya Caritamrita let 
tamrita Sri Krishna Das Kaviraja begins his 4. now have a look into the Lords personal 


j 

— 

— ㅣ 
commentary of this sloka as follows : j motivation for comping. 
| S 


Je lagi Avatar kabi se mula karan | Rasa ninas eat 디비. ; 
Prema Rasa nirjas korite asvadan. i Fo caste the essence of Prema Rasa”, 
Raga marga bhakti loke karite pravarın kushner bicar eka achaye antare. 
Rasika Shekar Krishna paramı karut i Pan manda, purna rasa svarupa kahe more. 
Ei dui hetu hoite icchar udgama. | vio hoire anandito hoya trıbhuvan. 

C. C Adi—4 | smoke ananda dibe aiche kona jana. 


Ama hoite jara hoy sata sata guna, 


Translation — Sa jana ahuladıte pare mora mona. 


“Now let me speak about the ‘Mula Karana” Ama hoite gune boro jagate asambhab, 
al) Radhate taha.kori anubhab” 


GiG Adi—4 


(main reason) for Cailgma Maliaprabhu’s 
appearance : 


AA — ⸗⸗— en 


“Krishna began to consider that T-am filled 
‘of Prema Rasa, and in connection with this {wich bliss ano my very body is the form, ¿of all 
. (2) to distribute Raganuga Bhakti to’ the Hrancendental mellows. From me; everyonelin : 


That is to: W Personally taste the essence | 


deve ices. the universe may experience happiness) butis 
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there such a person who can give me pleasure? #And after enjoying with me that pleasure of | 


vgs 
If there were 2 person who would Possess f hers causes me to become spellound, and at that, - 





| hundreds of qualities that 1 myself don't have # time I even forget myself. The Guru of rasa shastra 
| such a person could give me happiness within $ Sri Bharai Muni acknowledges that in loving 
! this universe however to find a person who has ® affairs the enjoyment of both the * Nayaka” (man) 
ㅣ more qualities than myself is impossible, Only in and ` Nayika (woman) are equal, but he knows 
i the case of Syimaii Radharam do consider this] nothing about ms 
possible, | Krishna continues : 5 
I Krishna further elaborates : j “Tare jani more ache kona eka rasa. 
£ i Amar Mohin: Radha tare kore basha. 
K t “Amar sangame Radha paya je ananda Ama hone Radha paya je jatia sukha. 
| sata mukhe kahi jadi nabi paya anta ; Taha usvadite ami sadai unmukha. 
Lila ante sukhe ihara je anga madhuri, | Nana jatna kori amt nari asvadite, 
taba dehbi sukhi ami apana pasari j se sukbio wadhurja grane lobha bare citte 
= Dohar je sama rasa Bharat Muni mane ; Rasa acre ami kaila Avatara, 
+ amara Braja Rasa sei nahi jane i Preme sas» asvadibo vividha prakara 


Anyanye sangame ami jato sukha pava, Raga marse Bhakta Bhakti kore je prakare 
o ㆍ 


taha hoite Radha sukha sata adhıkhai”, 


( C, C, Adi—4 ) 


Taha siikeiba lila acaran dvare,” 
(C. C. Adi- 4 } 
Translation : / 


“Even if i had hundreds of mouths stili 1 


could not begin to describe the pleasure that “I Know for sure that there is one parti- 


cular rasa that has sı bjegated my" mohini Sri 
72) 





Radharanı gxperienc:s from my association 
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„ man reason of Canunya Mahap: abhus Avatar. 


5 “Rage margo Bhakti loke korite pracaran” 


Radha, That type of pleasure ihal she experi- In this world persons are en 
ences from me drives me mad, Even though Ihonulences. The worship or love of such 


carefully try, £ am no! abie to experience hergsons who mante 
happiness for just the mere sceni of the sweet- 


ness of her happiness «avses a greal hankermg 


$ A 
f +, 
within my mind. ‘ 
Therefore as Caltanya Avatar | will comes 
A E 
io taste the sweetness of these various mellowsi “That p 


me time | will establish seme Lord and 


= 


of prema, and at the s 


what is thé standard of the Ruganuga Bhakta.f can not conquer 
: 


and his bhakti, thru the example of my own: 
lila pastimes.” 


This brings us to the second point of the 


ㆍ 


The whole 


———— — 


“LO preac h Raganuga Bhakti to the devotees 2 


1 

= 

Krishna continues to speak from C aa 
Caritamrita. { Adi-+) 


ha 


a 


R 
“Aisvarjya jnanete sab jagat mishrita, 
Aısvarjya sinkhila premä nahi more prita.” 


a 


(85) 


| | 
| 
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“not especially to my personal liking. 





Tahate dristanta Laxmi: korila bhajan, 


Tatapı na paila Vrajend; a Nandan.: 







in knowledge of my c pulences 


wo mine apanake hina. 


¿basha ami na hoy adhına. 


(C.C Adi-4) 


an who worships me as the Sup- 


considers himself to be inferior 


me by his love”. 


(sate more kore viddhi Bhakti 
hakeve braja bhab paite nahi shakti”. 


¿C C Adi3 ı 


universe may worship me by the 


nrocess of Viddhi Bhakti, but Viddhi Bhakti 
does not possess the potency to give the Bhakta 
entrance into understanding the moods of vanda- 


— 


(GE Madhya 8) 
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x . cont Priva jadi mana kori koraye bartsana 

One good example of this ts Laxmi, eve E 
h He ee h i Veda stute harte hare set mora mona” — A 
though s worshipped < i iii she cou : E 

gh she worshipped and tried, still s CCA 4 
not attain to the service of the Son of Nanda 


in Vrindaban because of her atiachment 10 


Panska 





-nto mother thinking me to be her nally Hq 
may bind me. My sakha (cowherd boy 
climb up on my back and with 


opulences. 
Sri Krishna goes on to say : 


{nend ) may 


“Mora putra mora sakha mora pranapatti é 
affection say: _ 


ei bhabe je more kore sudha bhakti. 
What type of big fellow are you” ? 


-You and | are equals”. 


Apanare baro mane amare sama hina. 


— 


sarva bhabe ami hoy tahar adhina 







i C. C. Ad-4 ‘ E — E \ 
i And if some Gopi will chastise me with | 
Translat E 5 | 
i a Mana’ ( jealous loving anger ) those words 
y “But on the other hand, those devotee: ! A 
È ‘ sical away my mind much more than any reci- 
E who vonsider me to be their son, friend or lover) ae = 
$ i hu vedic prayers 
and worship me with pure bhakti thinkin 
me to be equal or inferior to them they only “Mo visaya gopiganer upapatti bhabe, | 
have the power to subjegate me by their loving logamava kori-beck apana prabhabe. | 
affection.” Ami na jani taha--na jane gopigan, < 3 T 
2 dohar rupe gune dohar nitya hare mona. f 
“Mata mora putra bhabe koren bandhan, N 
— en Dharma chari rage sche koraya, milan, i 
oti hina jnane kore lalan palan, . y i 1 
— kabhu mile kabhu Aa mile dydiver | 
Sakha-sudha sakhye kore skarde arohana, — — — | 
a 


< -tumi kona baro loka tumı am: sama. igi pe 


( 10 ) Ca) 
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1. such wenderful tilas that are not- even know 





























“By the influence of Jogamaya. the gopifs 
relate to me as their paramour. Giving up al 
other varieties of religion they worship me wit 
deep pure attachment, By providence sometime 
we are united and at other umes we may b 
separated, what ever the case may be. we ar 
forever att acted, and spellbound by cach other 
forms and qualities ’. 


Sri Krishna concludes by saying :- 


“Ei Sudha bhakta loyıa koribo avatar, 

karibo vividha adbhuta bihar. 

Vaikunthe adya nahi je je lilar pracara, 

se se lila koribo jate mote camatkara, 
„Ei sab rasa nirjas koriba asvada. 

ei dvare koribo sarva bhaktare pra sada. 


Brajer nirmal raga suni bhaktagan. 


raga marge hele) Jena chari dhatina karma: 


Yes, I will take such pure devotees with me 


and I will decend into this world manifestin 


to the residents of Vaikuntha. IN THIS WA 


OF PREACHING ( BY TASTÍING ALL OF ` 


THESE MELLOWS OF MY VRINDABAN 
ASSOCIATES ) , 1 SHALL BESTOW MERCY 
TO THI DEVOTEES IN THIS WORLD, 

BECAUSE WHEN THEY HEAR ABOUT 
THE PURE MOODS AND MELLOWS OF MY 
VRINDABAN ASSOCIATES, THEY TOO WILL 
WANT TO JOIN, AND AFTER GIVING UP 
ALL OTHER FORMS OF RELIGION AND 
ACTIVITY, TAKE TO THE PATH OF 
RAGANUGA BHAKTI. 


TRANSLATORS NOTE 


In Bhakti Rasamrita Sindhu Sri Rupa des- 
cribes two types of Raga Bhakti, “Ragatimika” 
and  Raganuga”. 

These devotees that Krishna is elorifying 
in these previous slokas are termed “Ragatmika 
Bhakta's”. 


of Krishna in Braja ; their devotion is s uniquely: 


and spontangously manifest,“ A 





Raganuga Bhakti is ‘the devotion Which is ren 





They are eternally liberated, assogiates 
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a 


directed to; following in the fovtsteps of these Raganuga Bhakti sadhana which follows 


particular Ragatmika Braja associates, in orde: in the wake of the moods and mellows of Krish- 


to be able to achieve a similar perfection. AS 을 nas eternal Ragatmika Braja associates 15 of two 


Sri Rupa Goswami describes Raganuga Bhakti : types. Sambhanda anvga and Kama-anuga. Samb- 


as a process of Bean (devotion in practice) tana-anvga refers to the bhakta’s who may 


it would be in-correci to label | Raganuga Bhakti choose to follow in the footsteps of Kerne 









as spontanfous devotiona! service. Sri Rupa ‚ervants cowhefrd boy friends, or parents who 


Goswami describes Ragaimika Bhakti as being 를 „ii have a specific sambhanda-{ relationship ) 
spontanious devotional service, as follows from | 


“Bhakti Rasamrita Sindhu” 


ith the Lord. 


Kamanuga-relers to those bhaktas who 
desire to follow in the footsteps of the Braja 


Gopis. 


Iste svarasiki raga paramavistata bhavet. 
tanmayi ya bhavedbhakti sastra ragatmikodita, i 

: : y F The Gopies have no S ecific relationstu 
“That spontanfbus attrac tor for the ‘‘Ista- 1012 ge! See iD 
with the Lord. they are attracted to him espe- 


Devata”. (the worship able diety of one’s heart's © cially on the basis of his supreme beauty alone. 


"choice ) combined with complete absorbsion in 
thoughts ‘of him, with an in'ense desire of love 
is termed “Ragatmika Bhakti.” : 


This ‘Kama’ may be refered to as the highest 
degree of pure love in their cases. 
In the Gaudia Vaisnava Sampradaya devot- 









ees are intiated with Kama. Gayatri—this is the 


더 type. of Bhakti i is not. ㆍ possible for — 70000 Gandia” tn 





3 Note th 
= ‚persons, of this world. E - 


( 14 ) : 


Vrindavan’s «rancendental ‘cupid Madan Mohan. 


(USA) 














In this diologe Sri Krishna talkgs about 
- four different mellows of his Vrindavan asso- | 
ciateg that he wishes ic glorify in this world. 
Those four mellows are Dasya. Sakhya. Vats- 
alya, and Madhura Rasa 


Of these four meliows however Caitanya 


this ai of Kali to give to the people something 

ch was never given at anytime before. That is 
his own most personal valued treasure : Uljivalla 
Madhura Bhakti Rasa. 


«rila Kaviraja Goswami in his personal 





Mahaprabhu has directed his attention mostly mmentary of this sloka states i 


to the most attractive 006. Ujjvalla Madhura Sr Krishna Caitanva Gosai Brajendra Kumar 





Bhakti Rasa. As Sri Catanya Deva ts most pave Murti Krishna Sakhat Sringat 





eager to taste this type of Rasa himself similarly * kala avatara 





raser prachar. 


C.C Adı-t 


it is this mellow also that he js most anxious 


$ é 


to distribute to others. We may find evidence 

ㆍ wa te gr ”. > ㆍ . x 
of this from Srila Rupa Goswami’s sloka thet Sri Krishna Caitanya is directly the Son 
Krishna Das Kaviraja places in the beginning of the King of Braja. He is filled with all rasa 


1 


of his Caitanya Cartamrita, bat especially he is the direct fom of madhura 


that sloka is as follows — rasa. because to taste Madhura Bhakti Rasa is 


“Anarpita carim cirat Karunayavatırna Kalau specifically why he came, and in the course of 
Samarpayatum unnatujjvala tascam sva- bhakti Sriyam 
Hari purata “sundara duti kandamba sandipita 


a “Sada hridoyakandara sparatau Sri Sachiadersr” 
3 pandena 


“Let us always see within the core of our i 


— 
his tila pastimes all other forms of rasa naturally 
followed in that wake. 


Sri Rupa Goswami has depicted Sriman 
“hearts that Son of Mother Saci whose bodily color ' ahaprabhu as being the “Maha vadanya Ava- 
is lustrously golden. He has mercifully. ome ing tar”. In other wores the most merciful and 


> (CAMA 


ㆍ 








— — — — 
— z mayar: 





greatest benefactor of the fallen conditioned soul’ 


of any other incarnation of God ever. It i 
beyond comprebenfion how Sriman Goursunda 


has come to give the highest thing in existenc 


to the most unworihy persons. 
tamrita elaborates ou this point as follows : 
“Sri Radha bhava sar. 


apani kori angikara 
sei tin bostu asvadilla 


Apani kori asvadan, 


Prema cintamom prabhu dhani 


Nahi jane stan-a-stan, jare tare kaila dana 


Mahaprabhu data siromanı 
Ei Gupta bhava sindhu, Bramba na paya eka bindu 
heno dana bilailo samsare 


Aiche doyalu Avatar, ache data nahi ara 


guna keho nare varnibare 


Kahibar katha nahe, kahile keho na bhujaya 


aiche citra Caitanyer ranga 
SORE, bhujite pate, Caitanya kripa-jare 
, hoya tara das anudas.sanga 



















-C Ç. Madhya-2 


(187) 





Caitanya Makaprabhu came to fulfill three inner 
desires, 


> would teach all of his devotees. 
Caitanya Cari- 


shikailo bhaktagan 


| confidential mellows of Vrindaban, Sri Cultanya 


he must certainly attain the, Lord’s association 


— AAA — — 


Translation 1 


Taking oñ the mood of Srimati RadharanT 


by tasteing these mellows himself he 
In this way 
Caitanva Deva is like a touchstone of prema and 

ery generous, He is the greatest doner because 
he does not consider who is fit or unfit to receive 
this wealth, Even though Lord Brahma is not 


able to taste one drop from the ocean of the 


Deva has showered these mellows An the fallen 
persons of this Kali Yuga, Is it possible to find 
cach a merciful Avatar of God anywhere else ? 
Who can begin to describe his qualities ? Can 
there be such words for describing the colourful 
astonighing nature of Caitanya Mahaprabhu ? And 
even if there were such words, who could under- 
stand ? The person who can, however, has surely 


attained the mercy of Caitanya Mahaprabhu, for 


as the servant of his se: vants.” 


(Ses) 





Pe? 








There is one famous song written by Sri 
Vasudeva Ghosh { the poet and eternal associate 
of Lord Gouranga ) which carries acfross the 
clear meaning of what Sri Calan 


come to give. That song is as follows; 


Jadi Gour na hoito £ Ki mene horti 

kemone dhoritam d 
Radhar mahima rema rasa sima 
jagate janato ke 


Madhura Vrind: ipina madhur 


prabesh caturi sar 

Braja jubati aver bhakatı 
prabeshjhoito kara ? 
Gou puna puna Sourangera guna 


< 


sarala koria mona 


ei tin bhuvane emon dayal 





ana nahi kona eka jana 


: Gouranga bolia na genu golia 


na jani ba kiba ache,’ 






asu Ghosh hiya pasana diya 
weer T Vidhatatgoriache 
( 20 -) 
AAA — — — 


ıya Deva í has 












Translation * 
Aha ! = 
Who would 


If Gow would have not come. 


What would have happened °? 


have been able to hold on to their patience ? 


The glories of Srimati Radhacani which are 


the very imi of prema rasa. Who N ould have 
de knows ? 


To emer 
Vo andaban ‘s the 


Madhura 


essence of all 이대 ermess— but 


he sweet pastimes of 
4 it were not for Gour, who would have been 
able to follow in the footsteps of he moods and 
mellows of the Braja Gopifs ? 

So sing again and again about the greatness 
WITH AN INNOC ‘ENT HEART. 
to find 


Gouranga 
Within ihis universe is it possible 
such a mercify! person as him ? 
43, singing the name of Gouranga 15 il possible 
that any — can exist without melung ? 


It is “only 


melting.” — whe 


XO) 





, Vastideva Ghosh. whose heart 
has been — of stone, that remains without 















~ 


Srila Vasudeva Ghosh is the Avatar | 
Braja’s-Sudevi id ; ; 

y evi Sakhi (who belongs to Radhe must surely be made of stone. 
rants closest group of-lady friends:the Asta 
Sak ㆍ ` » . ㆍ = 3 Ì 1 

his Y As a direct eye witness. of the mos had not come, who would have known the glories 
confidential lila’s of both Vrindaban and Navaye srimati Radharani? ter us now borin with a 
dwipa. he is in an ideal position to be a 
authoritative source of mformation, 


ature of Gouranga then thai persons heart 


As Vasudeva Ghosh says: “If Gouranga 


short narration about her glories, 
n ‘Brihat Bhagavatamiia --Sanstan Gos- 
He say's Gouranga has come to make Eto? wami gives a description of è progression of 
the magangmous glories of Srimati Radharani’ ines: of Krishna's various devotees in terms 


of how one can enter Madhura Vrindaban, and He begins with the jnanı bhakta Sri Bharat 
finally to show how. the conditionéd souls cafiMaharaja. More dear than the jnant is the 


the moods and Bhakti of the Braja Gopies. Thi situated still is Hanuman who possesses prema 
is the essence or Caitanya Mahaprabhu’s missioni More ¿ear still are the Pandavas who possess 
Srila Vasudeva, Ghosh next recommends tg more prema. Situated above the Paudava's is the 
sing again and again the glories of Gouranga Chief of the Yadu Dynasty, Sa Udue va. When 
with an innocent heart, If: ono can do so th al Sri Uddhava visited Vrindaban however he 
person's heart will surely, melt. when he contem! became compleiely astonished when he witnessed 
plates the supremely ‘merciful characteristics ofp the super? excellent standard of the prema of the 
this Avatar, If one’s heart E fails to: ‘melt’ ‘however Braja Gopi's. At this instance Sri Uddhavaji 


even “after hearing — about the ee i desired ta:takg birth, in’ Braja as a lade of 
얼추 Baie - ㆍ 62, 





— — — 





| 
N 
de 
J 





is chief : 







grass in hopes that the dust of the lotus feet o ( hladint TESSA Prema. lee ay 


the Gopifs may bless his existence, as the 


traverse in madness searching out their beloved Bh 


Sri Krishna, within the various forest Kunjast > personification of this Maly — — 
daban Fone to this she has, all good qualities being 


fp ema is Bhava. The highest manifestation of 
ava is Mahabhava, Srimati Radharani is the 


Of all Gopies however Srimati Radharani the top most lover of 801 Rashid 


In his Vrindaban Mahimamrita (2-38) Srila 
— prabodhananda Sarasvati says > within this mate- 
Sei Gopigan madhye uttama Sri Radhika ! 
> E trial world those persons who desire mukti from 
rupe, gune, soubhagya, premé, sarva adhika. 


ECC Adi-4 mo 

Of all of the Braja Gopies in terms of form 

( beaut ualities, good fortune and Penn 
Radhi a be z p {fortunate are those bhaktas who are attached 


Srimati Radharani is Krishna prema perso- 
nifed 을 s 


the well of material existence are fortunate, 
pven more fortunate are those persons who are 


engaged in the worship of Hari. Even more 


to the service» of Krishna's lotus feer. Better 
stil’ are the dear associates of the Husband of 
: 3Rukinini, Even more praiseworthy are the 
“Haladini Sar Prema Prema sar bhava 2 sociates of the Son of Mother 11008. More 
Bhaver patamakasta nama mahabhava 
Mahabhava svarupa Sri Radha’ Thakurani 
sarva gun kani Krishna. — Siromani”. 
| CoG, Adi-4 


E fortunate still are the friends of Subal’s friend 
©; Krishna ). Even greater are the dear-ene's of 
Gopijana ballabha. 

But lastly the greatest and most fortunate 


— 








i Translation : gene MESA PSS 


l EA E Sof all, arcethose persons who worship the 
:» The essence of Krishna’s pleasure poten 3 ; 


Ca): Bi 








i 
i 
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y 





lotus feet of Vrindaban-Isvari Srimati Radharani. 

What to speak or others, Krishna’s ow 
words praising Radharani’s qualities are asf he 
follows :— 














Translation : a 


“If there would be a person who possesses 
ndred of qualities that 1 myself dont have, 
such a person could surely give pleasure to my 


— — i this universe it is impossible however 
Ama hoite jara hoy sata sata guna mind. In A P 
Ta e And ` a tare 1 ` = b + 
sei jana ahaladite pare mora mona. to find such a person. | consider this possible 
Ama hoite gune boro jagate asambhab, only in the case of Sri Radhika 


My form is uncomparable in sweetness and 
can defeat the beauty of millions of cupids. 


ekali Radhate taha kori anubhab. 
Koti kama jini rupa jadyapi amar. 
asamordha madhurja samya nahi jata- Even though this beauty of mine can enchant 
Mora rupe apyayita kore tribhuvan, the minds of everyone within the three worlds, Sn 
Radhar darshane mora juraya nayan. Radha’s darshan sooths my eyes. 


Mora vamsi gite akarsaye tribhuvan, 
Even though the song of my flute attracts 


Radha vacane hare amar stavan 
the residents of all three worlds. the sound of 


Yadyapi amar gandhe jagat sugandha, 
mora citta prana hare Radha anga gandha. < Radha’s voice steals away my Cars. 
Yadyapi amar rase jagat sarase, Even though the fragrence of my body makes 
Radbar adhar rase ama kore basha. the whole universe sweet sn, ‘ling. the fragrence 
| of Radharani's body steals away my mind. and 


heart. A 


Yadyapi amar sparsha kotindu sital, 
Kudhikar sparshe ama kore susital. 


Ei moto jagater sukhe ami hetu, PR; 
O A E 
‘Radhikar_rupa guna amar jibatu”» : 
eet "AMS Adia | 
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Even though my lips are the source of uni- . 
versal flavour, the taste of Radharani’s: lips- 




















completely subjegates me, Even though my touchy 


is as cooling as a million moons, the touch 
Sri Radha is able to sooth me. 


In this way I am the only cause of happi 


ness in the universe, but Sri Radhika 's beauty and 


qualities are the very means of my existence.” 

If one wants to gain the favour of Sri Krishné 
it is recommended all-tbreugu sfastra that it i 
better to worship a devotee “of Krishna rathe 
than try and worship Krishna directly, lor exa 
ple Krishna's own words found in “Caitanyi 
Bhagavat.” 


“Amar bhakta puja ama hoite boro” 


“The worship of my devotee is greater (hag 
my direct worship.” 


As Srimati Radharani is Krishna’s top mos” 


bhakta those persons , who whole-heatedly wol 
ship lr can be said to be in the best favourab} 
„position, for: ‚eceiving Krishna’ s mercy. 


Sri’ Krishna says 10° ‘Naiada in | 06 Narad 


ARE. As 


Surana: ag fellows ‘— — 
eC ( a 






















A 
‘Satvam satyam pufnab satvam satyameva puth puna, 


Vina Radha prasadena mat prasado na vidyate™. ~ 


“Oh hey Narada, to you | say as the highest 
truth again and again, then further again, then 
again again and asain that without the mercy of 
Sri Radha, my mercy can-not take place,” 
ə note-- to say » meihing three times makes 
a statement final. Here Sri Krishna gives a 
double Analization, 

At this 


becoming a 


point one may ask: How does 
of Sri Radha fit in with 


Caitanya Mahaprabhu’s mission ? 


devotee 


„ let us now 


To answer have a closer look 


into that sloka of Rupa Goswami's—He is des- 


cribing : 


“Anarplte varim cirat karuna | 


In other words C.itanya Mahaprabhu is 
mercifully comming to give Madhura Rasa that 
has never been given at any time before, 

Next one may ask : 

“How are we to understand that before the 
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time of Caitanya Mahaprabhu there was No dis- 
tribution of Madhura Rasa? First there is the 
examples of the sages of Danyakaranya, who by! 
Lord Ramchandra's grace received gopi forms 
Krishna 


“Srutis” received a similar type of pericction 


to serve Sri in Vrindaban. Also the 
as we hear from Caitanya Caritamrita i well 
as the Bhagavat. So what was Rupa GoswamU's 
intension when he first composed this sloka and! 
put it in the very Mangala Acarana of hisi 
“Vidagdha Madhava” play and then again Sri 
Kaviraja Goswami has taken this sloka and put 
itin Ihe “mangala acaran” of his Caitanya 
Caritamrita. 


» 


Mangala Acaran— 


In Caitanya Caritamrita it 15 stated 





“Se Mangala Acharan hays trividha 
Bosiu nirdesh, ashirbad ars namarkar 


C. C. Adi—1 4 


; There are three types of mangala Acaran : 
4) for establishing the subject matter of dialoge 
; 2) for offering obiĝRnces. 
3) For giving ‘benediction, 
¿Next in connection with this sloka Sri Krishna das K ne 
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Stokere hon pagate ashirbhad 
a votive Krishna Caitanyer Prasad”. 








Inverse, ! ait 


¿e subject matter of this sloka may be given 


evone by the mercy of Sri Krishna Caitanya. In other words 


Beeren le een 

Se what is the meaning of this “anarpia- 
` (unoilered at any time previously) Madhura 
ihat Sriman Mahaprabhu has come 
> fallen people of this Kali Yuga 7 











The answer to this question is that there is 
Madhura Bhakti 
cries with it specific concentration on the ser- 


type of Rasa which 


vice of Vrindaban Isvari, Srimati Radharant. 
The target of this love finds itself in not just 
Krishna alone, but in Radha and Krishna com- 
bined. This new Madhura Bhakti Rasa has 


special emph;sis on pleasing Krishna thru una- 


11100 service io Srimati Radharani this is : 


THE MADHURA BHAKTI RASA OF 
THE MANJARIS 
This is Sri Caitanya Deva's 
Special * Abhiskar” (discovery) 
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loka ot Rupa Goswami's let there be a blessing to he 
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and “Karuna Dan” (gift of mercy) 

This mellow of “Radha dasya” or service 

to Radharani in the form of a manjari gopi 
( permanent mellow 


y 


is a new “Stayi Bhava” 
which was not given at any time previous te 
Caitanya Mahaprabhu. 

Sri Rupa Goswami in his “BI 
mrita Sindhu” has categorised this new rasa as i 
being called “Bhavollasa Rati.” 


| “Sancari syat samadhaa ba Krishna ratya 


adhika pusyamana ced bhavollasa iti arthate. 
B. R. S. 2/5/12 


Shakti Rasa 


ı suhridratih 


Translation : 
Generally if a devotee has lo 


devotee, this will be compared with a 
bhab” ( or a wave in the ocean of that deve 


‘| 


ve for another 
“sancari | 


viees 











main concent 


in the case of Madhura Rasa, if a devotee’s love 


as increasingly. greater than that’ amount of love 


: directed to Sn Krishna, then this permanent; 








0 mellow ( 








o 
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ration of love for Sri Krishna), Dut 3 


(sayi 2080) will be calles “Bhavollasa 





To give a clear meaning of this sloka tet us 


now have a look into “Ujjvalla Nilaman:”. * 


in that text Sri Rupa describes that Radharani 


has basically five different types of sakhis in her 


They are as follows : 


i. The Parama Prestha Sakhis ( these are 


ihe eight chief gopies ). 


The priya sakhis. 
General sakhis. 
4. Pran sakhis, 
Nitya sakhis. 


th 


Sri Rupa goes on to say that amongst these 
arious types of gopies some have more affection 
for Sri Krishna in relation to Radha, some have 


‘equal affection tor both Radha and Krishna, and 


`- for Srimati Radharani permanttly should be everlleóie have more affection for Radiata 


Krishna: 


To be specific, Sri Radha's group of sene a 
-sakhis ( which are infinite i in number ) have more _ Ñ 


affection for Krishna than Rádha. 
699 )) 
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“Amara Isvati, Vrindaban Isvari 







Next. the Parama Prestha sakhis ( headed b 
Lalita and and Vishakha \ and the Priya sakhis hav 


equal ¢ affection for both Radha and Krishna, 


From this ‘ Bhavollasa Rati” sloka, Sri on ani, because Giridhari ( Krishna ) happens to 
1 


Tara Prana-nath jani bhaji Giridhari”. 


The Goddess of my life is Srimati Radha- 
Goswami is explaining that these two types ihe life of her life, therefore we worship 
affection constitute the most commonly Known m als 

e of madhura rasa, which is termed Sri ; l : : — 
type, TO Tae h 3 ene another feature of this rasa is that it is 
Krishna Rati”?. This type of madhur ras: 


a 
wa 





anent, That is why it is listed as being 


| 
| 
i > a ; E 
i find described in the Bhagavatam etc. In “Bhakti - & 3 
~” —— i Stavi bhava“ ( permanent mellow +. 
| Rasamrita Sindhu” this is referred Lo as “Sami 
i 0 Sri Rupa Goswami further goes on to des- 
| bhoga—icchatmika” madhura bhakti rasa. Tus E E. : — 
in “Bhakti Rasamrita Sindhu’ that the 
| rasa is born out of the desire to enjoy conjugal — 
‚dhura rasa of the Manjarıs 1s classified as 


a 
ㆍ 


loving affairs with Krishna. This type of madhur 
being called : 


rasa has been given before. 


The new type of madhura bhakti rasa tha 
Si Caitanya Mahaprabhu is introducing vem” 
‘ Bhayollasa Rati”, finds it’s shelter in the Prang 
“Sakis and)? Nitya Sakhis whyeh are, otherwis 

- known to be. Manjaris. These Manjaris hav 

affection for Radharani than they do fol 
isha, for they are ¿pora dasis.” 


ed ti 


“Tad bhava —¡cchatmik” meaning that these 
vajar gopies do not strive to be personally 
ited with Krishna, rather their sole intent is 

an sevice to Radharani. These manjaris derive 
iheir happiness by uniting “Radha with Krishna. 
rhe sight of this and thé seva that follows in 
iws wake surpasses’ even the pleasure that Radha 
ad Krishna experience. p abi 
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In this connection Sri Narottam Das Thakur® ;..Inical term for the manjaris > io z 
say s in his “Prema Bhakti Candrika”. In this group Sri Rupa Manjari is chief 


one DON n Rupa Goswami ), and with her is Sri Rati 
ne koriba dul wna 

kahi matra adhıka sneha gan Manjari ( Sri Raghunath Du: + There are > also 
nirantar takhi sange, Krishna katha lila range | vbanga Manjari (Sri Sanatanı and Sri Manju- 


narma sakbi e: sab jana 


Sama sneha visama, 


Si Lokanath ; Sri Ros. Manjari ( Raghu: 
| Bata), and Sri Kast Manjari (Krishna 

Kaviraja), and many mor. ugaging in prema 
a at Radharanı's lotus feet 


Sri Rupa Manjari ara Sri Raci Manjari 





Labanga Manjar: Manjuiati 
Sri Rasa Manjari sange, Kasturika adi sanos : 
prema seva kore kutuhalı 


Let me engage in sev. towing in the 
isteps of all these mani: so closely that 


u REST ODETTE 


Ei Sabar anuga hoyla, Prema seva nibo cay 
ingite bhujibo sab kaje 


Translation : 


vill be able to understand what to do by 
hel 


o 


gestures alone. 
Some of Radharani's sakhis have equal 


affection for both Radha and Krishna or greater z He ~ — 
LOWS if s Vrindaban iimamrita : 
affection for Kris'na than Radha, but don't ever!  ” STROM aa ae ann 


ne es Seeds 


Sri Prabodhananda S risvati desires as 


| 
| 






$ i 

mistake these gopies to be of the same caliber : ‘Sr: Radha pad-padma cl madhurtor prema | 

Now let me speak about those sakhis whof ijiyo:” rekha ambhoder adb prema stavakamaya | 

fave more affection for Radha, Let me always tanu sarva vaidagdhya purn kaıshor  vyanjitho ¡ 
remain with this group and with them enjoy ‘ana gapegana srimat karbhoia divyalankar vastra : i 

: ya | zaha sarhto sakhe Radhika kinka1. orah” y | 
Krishna lila katha, for these are the "Priya f f | 

나 S — swami’ “Let me follow i in the footsteps of the avy | 
기 Narma” sakhis (this 15 Sri Rupa Goswami ; š = ae ! 
| (536) er | 
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decorated maid servants of Srimati Radharant = 

Their bodies have been created from the deei 

ocean produced by the sweet effulgence of prema 

that issues forth from Radharani’s glowing total 5 

like feet. They are charming and clever ands 

their bodies ‘are profusely lusterous at the newl E 

| atrived age of kishori. They are truly the mosti 

Wonderfully beautiful damsels in all creation” 

Radharani’s closest group of sakhis arei 

known as the “asta—sakhis.” In this way, she) 

also has eight chief manjaris who are most} 몰 
intimately connected with her. Although Srimati? 

has an infinite number of manjaris, these chief 
: - gight stand supreme, and direct all others in terms 

of lila seva.. i i 

These chief eight manjaris are: 


y Manjari Sri Rupa Ge j age 133 
















bodily color~-lightning 
dress star clustered 


seya- massaging feet. 


2 Sri Labanga Manjari ( Sri Sanatan Goswami Age 


13 years 6 months, 63 days. 
bodily color lightning. 
dress star clustered 


seva- labanga mala. 


ha 
4 Rasa Manjar: 1 Sr Raganath Bhatta Goss ami) 
: ^ 
age Lo years 


bodily color—like campak flower 
dress— white like swan. 


seva- dhuti ( messenger ). 


years, 1 month, 27 days. 

bodily color—lightning 

dress— Jai: flower red. ; 
e geya— water. 
6.» Sri Vilas Manjari ( Sri Jiva Goswami ) 
áge=12 years, 11 months, 26 days. 
bodily color—like golden ketaki flower. + 
dress —like black,bumble bee- 


seva—imassagin feet. 
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5 Szi Guna Manjari ( Gopal Bhatta Goswami > age 13 
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i Manjulali Manjari ( Sri Lokanath Swan) | 
age 13 years, 6 months, $ days - 
bodily color—molten gold. - 


is one good example of this mood. 

To illustrate and prove this point it will = 
be helpful to know the indentities of the Gaudiya 
Vaisnava Acharya’s (in Braja), who appeared 
after the Six Goswami’s : 


dress—red, like jaba flower - > 
seva—dressing. 


1) Srinivas Acharya—Sri Mani Manjari. 

2) Sri Narortam Das Thakur- Sri Vilas Manjari. 

igi ㆍ ㆍ 
(or in same opinion Camak Manjari ) 


Sri Kasturi Manjari (Sri Krishna Das Kaviraja ) 
age—13 years. 
bodily color—golden 3) Sri Vishwanath Chakrabarti ~Sri Binoda Manjari. 
— 4) Baladeva Vidyabhusana___ 2 Manjari. 
5) Sri Jagganath Das Babaj -Sri Rasika Manjari. 
6) Sri Bhaktivinod Thakur- Sri Kamala Manjari. 
7) Sri Gour Kishor Das Babaji—Sri Guna Manjari. 
8) Sri Bhakti Siddhanta Saraswatis—Sri Nayana Manjari 


Note :—The Manjari name of Sri Baladeva Vidyabhusan is untrac- 


seva—sandle wood. 


(ret. Archana paddhati of Dyan Chandra Goswami ) 


In the Gaudia Vaisnava Sampradaya devo- + 


tional success comes, by being “anugata” ‘follow- 
ing in the footsteps), > 


cable to my limited knoÑ ledge. 


in this sampradaya Sri Rupa Goswami is $ 
the > adi-guru” (original guru ).. From follow- $ 
ing him the term “Rupanuga” ‚has sprung up. m 
As Sri Rupa Goswami. is ‚a:;manjari, itis this | 
permanent mellow: that‘ thé? fc!lowers. of Sri 
Rupa hanker for and'dttain toi: | 


+ Althoiun it cannot be conclusively ascertained, 
could it be that the great world preacher Sri Bhaktivedanta 
Swami Prabhupada foliowed in the footsteps of his 
Gurudeva in this way also, since it is unlikely thats hha 
+ rasa” shall‘appear in a parampata of manjaris ?” 
“Although Sri Krishna may have the repu- 
tation’ as being the “Supreme Enjoyer” actually 
N AMD RI SONG is is he fact, because‘ he hiniself admits in 
SRI NAROTTAM? : ; N l this sis “not t 
“Sri Rupa Manja : i mora sampar — Caritamrita ! 
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“Anyonye sarigame ami jata sukha paya 
Taha hoite Radha sukha sata adhikai 
© C. Adı-4 
In the course of our loving affairs, the 
happiness that Sri Radha experiences from me 
is one hundred times greater than mine. 







For this reason Krishna has come as Cai- ` 
tanya Avatar to experience Sri Radha’s standard ! 
~ 2 É 
of pleasure. i 
What to speak of this, Caitanya Caritamrita | 
goes on to say: á 
“Sakhir svabhava eka akathya kathan 


Krishna saha nija lilay nahi sakhi mona 


Krishna saha Radhikar lila je koraya 


C.C. Madhya-8 


f 
| 
nija keli hoite taha koti sukha paya” j 
17 
4 
How can the nature of the manjaris bel 
explained in words ; they don't even desire 107 
personally mix. with Krishna, The manjaris | 
with Krishna, The pleasure from; this seva can 
be “ompared to be one million times greater 


rather direct their attention, to, uniting = 
( 420 | 
3 


than if they were to personally mix with Krishna 


themselves. 2 
NOTE : 
the word sakhi in this Verse particularly 
refers to the Priya Narma Sakhis (Manjaris) 
Caitanya Caritamrita says: * 
“Radha svarupe Krishna prema kalpa lata 
Sakhigan hoy tar pallaba puspa pata 
Krishna Iılamrite jad: lata ke sinchaya 
Nija seva hoite pallabadyer koti sukha hoy ¥ 
(Madhya-3} 


Sri Radha is 더 imparable to “Sri Krishna 
prema kalpa-lata” (a desire fulfilling vine of 
Krishna prema). Her sakhis and manjari’s 
being her direct expansions, are comparable to 
the leaves and flowers of that vine. In the course 
of Krishna’s lila if those sakhis and manjaris 
can sprinkle that golden creeper of Reina by 
uniting her with Krishna ( who is comparable 
to a black Tamal tree), then automatically 
those leaves and flowers become drenched in 
that rainstorm of ambrosia. The pleasure €x- 

AS O) 


——— 
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perienced by the leaves and flowers is also 
comparable to being a million times greater 
than that of the golden creeper itself. This is 
astonishing ! 
Sri Prabodhananda Saraswati further explains 
from Vrindaban Mahimamrita as follows : 
‘Radha nagar keli sagar nimagnali drisanıaı sukham 
Na tal-les labyate bhagavatah sarvapı scukyutsavah 
All of the festivals of pleasure that Sri 
Krishna himself experiences in the course of his 
lila, cannot be comparable toa fraction of the 
pleasure that the manjaris experience by bein 


ua 


submerged in the ocean .of seva to Radha and 
Krishna. 


The object. for Sri - Radha's love is Sri 


Krishna alone, whereas the objeci for the love .: 


of the manjaris i; Radha and Krishna combined. 
As Sri Narottam Das Thakur writes : 
“Radha Krishna pran mora jugal kishor 
Jivana marane gati ara nahi mora”, 
Sri Krishna is trancendental rasa personified: : 


“Raso vai sa” 
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and Sri Radha is directly prema personified - 
“Maha bhava svarupini”. 

It is the supreme fortune of the manjaris 
to be able to taste the sweetness .of the com 
bination of these two ingredients first hand. 

For this reason “Rasika Shekar” Sriman 
Goursundar didn’t just stop in the matter ol 
tasting Krishna prema from the standpoint oi 
Srimati Radharani, rather he went all the way 
out to even experience for himself as well 
the moods and mellows of the manjaris. 

Sri Caitanya Caritamrita elaborates as follows 


“Arda badhya pralap varnon........ 
Kalindi dekhi ami gelam Vrindaban. 
dekhi jala krida kore Vrajendra Nandan. 
Radhika adi gopigan sange sab meli, 
Jamunar jale maharanga kore keli. 
Tire rohi dekhi ami sakhi gan sange, 
eka <:khi dekhaya more ei sab range.” 
(C. C. Antya-14 


_ (Spoken in half conciousness in lamentation, 
after thinking the occ ın in Puri to be the Jamuna.) 
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of Sri Radha however, then we would have 


* Afier seeing the Jamuna I went to Vrinda- 
ban and witnessed the water sporting of Sri 
Krishna. There in the waters of the Jamuna, 
Radharani and the other sakhis were sporting in 
great ecstacy with Krishna. As } was standing on 
the bank one sakhi (manjari) showed me all of 
these sporting activities.” 

PURPORT: It is the system that during 
water sporting (Jala keli» Sri Krishna will 
enjoy such sporting in the company of Radha- 
rani and the other sakhis in the water. During 


— — t— 


this time Krishna sometimes kisses or touches 
the bodies of Sri Radha and the the other 
sakhis. The manjaris however enjoy these type 
of conjugal affairs by watching from the banks. 
In these, verses from Caitanya Caritamrita 
it can be clearly understood that Sriman Maha- 
prabhu is aiso enjoying the moods of the mänjaris 
by witnessing for himself the pleasure sporting 
of Radha Krishna’s Jalakeli from the banks. 
(if Sriman Mahaprabhu were tobe in the mood 
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found him to be in the water with the other 

sakhis sporting with Sri Krishna ): h 
“Sakhi hey, dekho Krishnet jal keli vange ! 





Krishna matia korıba: ebanchal kora puskara ji 
Gopigana korinir sange 
Jaba kori asvadhan anandıto mora muna 


netra karna jugma jurailo. 


C. C. Antya-3 
Caitanya Mahaprabhu speaking in the mood 
of a manjari— 
«Sakhi hey : just see the sporting of Krishna's 
jala keli. Acting like an intoxicated elephant, 
Krishna’s restless lotus-like hands are moving 
towards the gopis who are also like female 
elephants in the water 
y “Tasting this site is giving great pleasure 
to my mind, it is as if both my eyes and 
ears have become completely satistied.” | 
Another example from Caitanya Caritamrita 15- |; 
“Govardhana hoite mora ke iha dite ee Ss Se 
paíya Krishner lila dekhite na paíla: 
146 +hoite 01! mui genu Govardhan, °° 
dekha jadi Krishna kore godhan: ¿ce -an 
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Govardhan chari Krishna bhajila venu, 
Govardhaner chaudike chare sab dhenu. 
Venu nada suni aila Radha Thakurani, 
tara rupa bhava sakhi varnite na jani- 
Radha loyia Krishna prabesila kandarite, 


Sakhi gan kahe moka phula utaite.” 


Translation : 


Once Caitanya Mahaprabhu seeing a sand 
dune in Puri fainted. Then after coming back 
to conciousness related the following vision : 


“J went to Govardhan, why have you 
all brought me back here again? Now 1 can- 
not sce Krishna’s lila anymore. Today I went 


to Vrindaban, and there I saw Krishna grazing - 


ihe cows. Krishna began to play his flute, 
hearing the melodious sound suddenly Radha- 
rani appeared, The sakhi’s cannot begin to 
describe the-beauty of her form and depth of her 
mood. Then Krishna took Radha alone and 
entered a cave; At that: : 





and asked mı to pick flowers,” 
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me the sakhis came 


This is an example of Sriman Mahaprabhu | 
performing seva in the mood of the Manjris. " 
“Krishna guna, rupa, rasa gandha, sabda, parash 

je sudha asvade gopigan 
Ta sabara gras seshe ani panch indria sishe 
se bhikat rakaye jivan 


C. C. Antya-14 


Caitanya Mahaprabhu speaking to Svarupa 
Damodhar and Ramananda Raya. : 

“That pure nectar of Krishna's qualities, 
form, taste, smell, sound, and touch, is tasted by 
the gopis. After the gopis partake, the five 
diciples of my senses may beg the remnants 
from them. By this process my life will be 
maintained.” à | 

Without accepting the moods of the man- 
jaris it is not possible to taste or fathom the 
uncomparable sweetness of service to Radha 
Krishna, By tasting these mellows himself 
Caitanya Mahaprabhu ‘fulfilled the purport o 
his being called :'“Rasika Shekar”? CtHe'chief © 
all rasika persons ). * 가고 











Then secondiy. by distributing all of these 
mellows «through the teachings of his chief 
followers like Sri Rupa and Sri Sanatan, to 
ihe conditioned souls of this world, he also 
fulfills the purport of being called : ‘Parama 
Karuna” ( supremely merciful ) 





At this point of the discussion let us now 


f 


review the original Caitanya Caritamrita Sloka's 
which promted this essay : f i 

Je:lagi Avatar kahi se mula karan 
Prema rasa nitjas korite asvadan 
Raga .marga bhakti loke korite pracaran 
Rasika Shekar Krishna parama karuna. 
Ei dui hetu horte icchar udgama 

C. C. Adi-4 


Translation : 


“Now let me speak of the main.teason for 
the «appearance of Caitanya Mahaprabhu; -that 
is to itaste the essence of Prema Rasa, and 
secondly -by.,personally tasting. this ‚Rasa, to 
preach, the system of Raganuga Bhaktissadhana 
to the devotees. Panne ate Bae 


vie 





(50s) 


Rupa-and Santan studied 


For these two main reasons Sri Krishna 
who is “Rasika Shekar” and “Parana Karuna” 
has come in this Kali Juga as Sri Caitanya 
Mahaprabhu.” 

Again and again in the books of the six 


Goswamis the path of Raganuga Bhakti Sadhana * 


is recommended as the best method for devotees 
of this world for becoming united with Radha 
Krishna in the eternal realm of Goloka Vrin 
daban. 
desire, “Sri Caitanya Manovistam’’ that these 


it was Caitanya Mahaprabhu’s inner 
matters be cultured and not forgotten. 

Prabhur ajyai kailo sarva sastrer bicai 

Braja nigura bhakti korila pracar 
(C. ©. Madhya") 


Translation: 


By the order of Caitanya Mahaprabhu, 
very carefully the 
whole gamet of sastric knowledge, then they 
set out to preach the essence of that knowledge 


—the confidential mellows of Braja Prema 
Bhakti. s 


F 


Go ¿ 








it may be said that Caitanya Caritamrita 
is the main text of the Gaudiya Vaisnava 
Sampradaya. 

Within this one book can be found the 
most essential .slokas from the Bhagavatam, the 


Gita, the Puranas, and the U 


panisads, and most 
important, the essential teachings found in the 
books of the Goswamis. Caitanys Caritamrita 
goes deep into the matter of understanding the 
mission of Caitanya Mahabrabhu, but without 
reading, the books of the Goswamis in context 
with Caitanya Caritamrita, it will not be possible 
to fathom its depth. As Krishna Das Kaviraja 
ends each chapter by following in ihe footsteps of 
Sri Rupa and Raghunath Das Goswami, tius 
is an indication to where the “mahat kripa” 
for understanding these mysteries can be found. 
Sri Narottam Das Thakur also supports this 


method as follows : 
Sri Rupa Raghunath Bade hoibe akuti 
kabe hama bhujabo se jugal priti 


When shall I become anxious for following 
n the footsteps of Sri Rupa and Sri Raghunath 
( 52 ) 


` 
He 


— ee — — 


— 
Das Goswami, for it will be by their mercy 
that 1 will come to understand the conjugal » = 
loving pastimes of Sri Sri Radha Krishna. 

For the average reader, these deep siddh- 
anta's found in Caitanya Caritamrita cannot 
be understood. In regard to this subject matter 
Srila Krishna Das Kaviraja say’s the following :— 

“Ataeva kahi kichu koriya nigura, 
bhujıbe rasika bhakta na bhujibe mudha. 
hridaye doraye je Caitanya Nityananda, 
이 sab siddhanta sei pabe ananda. 
(C. C. Adi-4 ) 
Translation : 

Therefore let me speak some confidential 
The following dialoge may be under- 
stood by the “rasika devotees”, but not the 
“Mudhas” (dull brained persons ). Whoever 
has been able to catch up Caitanya-and Nitya- | 
nanda within his heart, he will get great | 
happiness in hearing these s “ddhantas, 


words 


ay 





gapansiator 8 0000 
The term “rasika bakin? ig : a key wo din | 
CH Ñ 4 



















thls connection. Just like Narottam Das Thakur 
says: 

“ej tattva jane je param rasıka sel 
tara sange robibo sarvarha 


{ Prema Bhakti Candrika ) 


This tattva can be understocd by the most * 


rasika devotees, let me always remain. in their 
association” 

Sri Rupa also say's in ‘Bhakti Rasamrita 
Sindhu”: 


“Srimad Bhagavata arthanam asvadhou rasika sahai” 
«One should taste the meaning of Srimad 
Bhagavatam (and allied scriptures) in the 
association of rasika bhaktas”. _ = 


A rasika bhakta is the devotee who is 
ever anxious to taste the varigated mellows of 


Bhaki rasa. 


For such rasika bhaktas there is good news :— 


There is a vast ocean of Gour prema rasa 


4 

lying ahead..... 이 900 that ocean is not a 

mirage, as Sri Narottam Das Thakur ali ms :— 
a 


“Sri Gour prema vasarnave, sei tarange jeba dube 


set hoy Radha Madhava antaranga ` 
“Anyone who can dive within the waves 
in that ocean 9f nectarine Gour-Prema-Rasa, 
most certainly also becomes a confidential asso- 


ciate of Sri Sri Radha Madhava.” 


“Janma karma ca me divyam 

evam ve vettl tattvarah 

tyakıya deham punar janma 

na iti mam eti so “Arjuna”. 

¿Gita-4-9.) 
“One who knows the trancendental nature 
of my appearance and activities does not, upon 
leaving the body, take his birth again in this 
material world, but attains my eternal abode, 
oh Arjuna”. i 
Thus we conclude our short essay devoted 
to understanding the intemal mystery of Sri 
Caitanya Deva’s appearance. 
{ hope this-""Gour Katha” will bring happ- 
iness fo our Vaisnava readers. j 
I remain praying in hopes of 
receiving the kripa of the 
“Rasika bhakta’s.” 
Gadadhar Pran Das 


Sri Sri Gadhai Gouranga Kunja 
Sri Mayapur Ghat. 


(E 
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Using sastric evidence this essay touches 
on basically three points 1 


1. Sri Krishna came as Caitanya Mahaprabhu 
in order to re-tase the meliows of Vrindaban 
from the standpoint of Srimati Radharani 
(which even includes tasting the moods of 
her maidservants as well } 


2. In connection with his iasting these mellows 

Rone Sri — Dga introduced 

for becoming re-united with the — of 
Vrindaban, Sri Krishna. 


de In: Caitanya: Mahaprabhu’s sampradaya the 
"permanent mellow of “Manjari Bheva” is 

Lı most sought after by the follows Í Sri 
…: Rupa Goswami, 





NUS 





a method for any sadhak to elevate 


Although it is true that Manjari Bhava himself to the level of Bhava 


Sadhana in context with performing Raganuga 





Bhatia veces =} “Ej motte kore jeba Raganuga Bhakti 
Shakti is Sriman Mahaprabhu’s special gift of 4 Krishiier carane tara oo Jay End 
| mercy to the fallen persons of this Kali Yuga, 4 - Prityankure rati, bhava, hoy dui nama 
sti st devote E TER J 
till most devotees are not inclined to take | Yaha hoite basha hana Sri Bhagavan * 


to this path. If this form of sadhana could 
hye 


(C.C. Madhya 22 ) 
x properly introduced, an then understood, it 





Translation: 


pi ny país 


is most likely that greater numbers of devotees 


would be interested. Unfortunately Raganuga 
Bhakti, especilly in todays world, has become 
a controversial subject matter, which has been 


misunderstood even by experienced Krishna 
devotees. 


In this way for the person who worships 
by the process of Raganuga Bhakti «his 
love becomes awakened at the lotus feet 
of Sri Krishna. That love in the awakening 
stage is called rati or bhava. It is by this 
bhava that the Lord becomes under the 


x 1 subjegation of the love of his devotee for 


Some of those misconceptions are as 7 hun 
: follows : E In his Bhakti Rasamrita Sindhu Sri 
E ¡y To think that Raganuga Bhakti is such a E Rupa Goswami has divided the subject of 
E higie. elevated stage that only the most advanced =| Bhakti into three different progressive 
를 devotees who have attained to the level of 3 stages: n ; 
bhava may practice it, i 1) Sadhan Bhakti (bhakti in practice ) 


2) Bhava, Bhakti ( bhakti after attaining to 

3 ‚level of trancendental ‘emotions ) 

3) pene Bhakti est in complete love 
of. God) ; = 


To refute this misconception we may first af 
all note that Caitanya Mahaprabhu in his teachings 
to Sanatan Goswami, in Caitanya Carita- 
mrita. has recommended Raganuga Bhakti 


epa 
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as 
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I 
| In this first stage of Sadhan Bhakti ( devo- N “anuga” means following in the footsteps, not — 








| tion in practice ) there are two types: being whimsical. 43 

| 1) Vaidhiand 2) Raganuga This brings us to another accusation and 

| Both of these methods are for condi- misunderstanding that is made often towards 

| tioned devotees who are still. under the persons who perform Raganuga Bhakti Sadhana. 

| influence of the modes of nature. i — f — f 

| 2) Another misunderst di o — BR Re a — 

erstanding about Raganuga sadhana one especially exerts himself depending 

\ Bhaku is to think that it is performed out- on the strength of that sadhana alone and not 

| side of the rules and regulations of Vaidhi on the mercy of his Guru and previous Acharyas 

i Bhakti, or that it is a process for persons ue 

| who are beyond rules and regulations. —— i [ 

E Sri Rupa Goswami setas Why this is said I don't know, in Raganuga 

E € > Bhakti Sadhana this “anuga” aspect or mood of 

E! —— complete dependence on the mercy of Sri Guru, 

a Sravanot kentanad vaidhya Deal 0900 미 the Vaisnavas, the Sastra's, Radha and Krishna 

| Yanyangani ca tanyatra vijneyalijmani/miti as well as their eternal associates is most promi- 

! In Raganuga Bhakti all of the limbs, of nent, The sadhana may be performed intensively 
Vaidhi Bhakti such as Sravan and Kirtan, accep- of course, but every moment this is combined 
ting the shelter of a Guru, performing ekadasi - | with internal prayer for receiving Mercy. — 
fasting, marking the body with Vishnu abs Ae | Actually there is no. difter ni Ene Ga 
etc. are also to be accepted. In fact following in ‘| ios «set — — 
the footsteps of the previous Acharya: is even Siddha”. 4 ~ 
more greatly stressed in Raganuga Enakti, as { ed 

SORE — — — RR — — 








TRAE IS 


Without sadhana there can be no kripa, and 
and without kripa there can be no: siddhi 
( perfection ). On the other hand it takes a lot 
of kripa to be able to- properly perform the 
sadhana or as Sri Caitanya Deva says: 

Sadhana bina sadhya bostu keho nahi paya 


Kripa kori bolo ihar pabar upaya. 
(C.C Madhya 8) 
“Oh hey Ramananda Raya, except for per- 
forming sadhana no one can expect to gain the 
goal of life, so will you please be merciful and 
explain that type of Sadhana which will award 
me “Radha Krishna’s Prema Seva”. 


( Devotees would be highly benefited to read . 
carefully the dialoge that takes place after this .. 


question by Caitanya Mahaprabhu to Rama- 
nanda Roy, for the answer forms the most 
essential kc:nal of the whole Caitanya Carita- 
mrita. RR: 

Perhaps thé'most imporlant point that has 
been misunderstood about Raganuga Bhakti is 
it’s defin:tion. I have seen Raganuga Bhakti 





SET... . 


translated to mean spontaneous devotional service, 


At this point lei me take shelter ofthe great 
world preacher Srila A. C. Bhaktivedanta Swami 
Prabhupada. ㆍ Due to your influence the western 
countries of the world have become inundated 
with most auspicious Krishna Bhakti, Indeed the 
whole world should be grateful for your priceless 
coniributon to society, Your good qualities are 
unlimited and your learning is vast whereas I 
have no good qualities or learning yet I wish to 
make a submissive statement which may not 
appear palatable. If] am wrong I hope that you 
will be merciful and correct me. I admit that I 
don't have any intelligence yet still for the sake 
of the correct understanding of the truth I place 


this submission-to-yo in the most humble way 
possible : 1 


In the beginning of your “Nectar of Devotion”, 
chapter. 15 you say; — nit 


Por 


“Ihe examples of spontaneous devotional service can he 


© sily seen in Krishna's direct associates in Vrindaban. ㆍ The 


spontaneous dealings of the residents of Vrindaban in relation- 
sl» with Krishna are called Raganuga Bhakti” * " 








If this is the correct meaning, then Raga- 


nuga Bhakti is impossible to perform by any 


person of this world. With ’such a tran- 


slation, it is quite natural that your diciples 


about taking up the path of 
Raganuga Bhakti sedhana. 


may feel uneasy 
Your translation 
has put Raganuga 


“Sadhya Bhakti” 


3hakti on the platform of 
or Prema Bhakti. 
Srila Prabhupada, 1 humbly state that if 
we carefully examine Srila Rupa Goswami’s 
Bhakti Rasamrita Sindhu, we will find that this 
type of Bhakti that you have described in 
several places to be Raganuga, is in actuality 
“Ragatmika Bhakti. 

In Bhakti Rasamrita Sindhu there is 8 
ast difference between the meaning of Raga- 
nuga, Bhakti and Ragatmika Bhakti, To trans 
late the term Ragatmi! a Bhakti as spontaneous 
devotional service is correct, because indeed 


this Prema Bhakti 이 the residents of Manda 


ERBE 2 





ban is executed spontancously, but on the other.. 
hand Raganuga Bhakti is not so, 


From this translation, from wherever the 
topic of Raganuga bhakti appears in. your 
books, in all of those places the term spon- 
taneous devotional service is instead inserted, 
This tells nothing of what the system of Raga- 
nuga bhakti actually is, plus Raganuga Bhakti 
is not spontaneous devotional service : as devo- 
tion of the spontancous nature takes place from 


the stage of Bhava. 


Sri Rupa has defined Raganuga Bhakti as 
alimb of Sadhana Bhakti ( Bhakti in practice \ 
to be *excuted by devotees of this world who 

are yet still in bondage. 


se nes { 


| 0 Srila Viswanath Cakrabarti has. written a 
book devoted :9 understanding Raganuga 
Bhakti entitled : “Raga Bartma ‘Candrika.” 
There Srila Cakrabarti-pada has sad: 








Atha raganuga bhakti majjanasarcha nivritti nistha 


ucyasaktyantar: ema ERa, 
rucyasastyantaram prema bhumika arudha sakhat 


svavistha prapti prakarah pradarsvate, 


“In regards to performing Raganuga Sadhana 
in context with becoming gradually elevated 


to the spiritual world Srila Viswanath say’s : 


“There after, how does the Raganuga 
Bhakti sadhak atiain to the progressive stages 
of Anartha Nivritti, Nistha, Ruci, Asakti, Bhava 
and Prema, ard then reach the fulfillment of 
all of his desires, that will be explained as 


OLOT 


From this sloka it may .be concluded that 
Raganuga Bhakti fun begin at a ‚stage even 
before Anartha Nivritti. In ether words 
Raganuga Bhakti may begin from. the stage of 


E ‘Bhajan kriya.” 


fant 


Srila - Prabhupada, 
submitting humbly 1 ask how will your 


diciples know what Raganuge Bhakti actually 


means? 나기 


To give example of this last ytar 086 of 
your intimate diciples who is now an Acharya 
and leader of your society was so kind to accept 
an invitation for noon prasad at our small ashram 
at Mayapur. While talking with him I raised 
the topic of Ragantga Bhakti, 


Tasked: “Mahataja, do you think it will 
ever be possible to introduce Raganuga Bhakti 
into your ISKCON sociéty ?” 


He answered: “It's already there”; Then J 
said ( feeling surprised ) : 


“How is that y” 


Then he answered : 


“gone devotees arc . ——— hdc one 
has to tell then what to 68) When’ they” 668 
into a few ares they apy iiit 
preach Krishna concio tn thi 


can I distribute books dul ete y ‘They, spontane- 
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ously spend all of their time in the service of the 
Lord.” 


Then I said “very good,” and became silent. 


This is a good answer, 'and may convey the 
theme that your society wishes to present, but 


this does not answer the question : 
“What is Raganuga Bhakti ?” 


If we think that to perform all of our 
service in a spontaneous way means Raganuga 
Bhakti, then we will be mistaken. 


Sri Rupa Goswami defines Raganuga Bhakti 
as follows from’ Bhakti Rasamrita Sindhu : 

Virajantim abhibyaktam Brajavasi Janadisu Ragatmi- 
kam anusritam ja sa raganugocyate, — 
Translation : 

“That Bhakti which is directed to following in 
the footsteps of the moods and.,mellows of Sri 
Krishna’s eternal Ragatmika”. Vrindaban asso- 
ciates is terca: Raganuga.” 


“How does this desire come about ? Sri Rupa 


o 


e ES 


Goswami answers as follows from Bhakti Raşa- | 


nr 


mrita Sindhu : — 


PEA A 


“That Tad bhavadi madhurje srute dhiryad apeksate i : 
natra shastrim na juktim ca tal lobhotpatti lakshanam.” y 
Explanational translation : 

When the bhavas and functions ‘of ‘the 
eternai associates of Krishna in Braja; (beginning 
with madhur rasa) are listened to from the, 
Bhagavatam and allied scriptures that deal with. 
the trancendental pastimes of the Lord, and by 
such hearing there is an awakening in the heart 
even to a limited degree, 8 realization of the | 
supreme beauty and sweetnesses of the Gopa’s 
and Gopis of Braja, then the intellectual faculty | 
of such a person 15 no longer bound by "unrelated 
scriptural injunctions, or mere human 'Téasoning, 
or unfavourable arguments, such a state is said 
to be the cause and sign of the aw% ening of, the. 
deyotees intense craving for be ae 


From this verseit appears: inatsimpinifono: 
innocently hears about ‘Krishna’ s.sWeet pastimes 


a ee ae 








E — and thinks to himself: “How wonder- 
ul! 7 can take up the sadhana to prepare 
myself to be eligible to join Sri Krishna and his 


ct i 
ernal associates also, at the time of 


tion y Bee 


Is such a person then eligible 9 


Is this all it takes to be eligible to en 
Raganuga Bhakti The answer to this question 
is! 

ES 


As affirmed by Sri Rupa Goswami in Bhakti 
Rasamrita Sindhu 8 


1) “Tatva Adhikari— 


Ragatmika aikanista je Brajavasi Janadayah 


Tesam bhavaptaye I lubdho bhaved adhikaravan” 


, 


T Kianstatlon 


Ba ‘one “becomes “]ubdho” ( anxious ) to 
follow int ithe footsteps : of the moods and mellows 
of: Krishna’ s Ragatmika Braja asst ziates (who 


have great one the Lords 


pointed nista it 





— 





service ) then that anxicusness alone is sufficient 
cause to have adhikar | 4igibility ) to enter the 
path of Raganuge Bhakti.” 






2) Sri murte machurim p 


Tad bhavakansino vi 


aksya tat tal lila nisamya Da 
«ustesu sadhantany oh 


Purane sruyate pe sumsamapi bhavediyam 


“Those who asire after and long for the 
different sentiment > the Braja Gopies after 
listening to the maduus itas of the Lord, or after 
seeing the beauty of the Si Vigraha ( murti 
image ) or portraits of the Lord, are alone eligi- 
ble to follow the path 


Bhakti. 


yf Kamanuga Raganuga 


In the “Padme 


males may become attracted to attaining these 


Purana” it is stated that even 


bhavas-= e 


Commenting on these two slokas, Sri Vish- 
wanath Cakrabatti (in the first sloka ) and Sri 
Jiva Goswami (in the secon”) affirm that simply 
hearing about Krishna’s mac hura lila’s, or seeing 











the form of the Lord) or portraits:of-Kis pastis 
mes with the gopis, anå then becomming anxi-: “A 
sufficient causes to render’a ‘devotees = 
eligible to begin the process of raganuga bhakti $ 
sadhana. i 


ous, are 


x 
5 
f 
Krishna Das Kaviraja also say’s in Caite nya i 


Caritamrita s s - $ 
Ragamayi Bhaktir hoy ragatmika nama A 
Taba suni lubdha hoy-kona bhagyaban $ 
Lobhe Brajavasir bhave kore anugati. $ 
i C. C Madhya 22) 1 
$. 
Translation 


“The bhakti of the Brajavasts I Kitishna’s 
cternal Braja associates’) 4s ‘filled withideep attan: | 
chment for the Lord—this is called “Ragatmika | 
Bhakti.” If one should hear about this type of 
Bhakti and then beconte'Iubdha” (anxious). he is 
truly fortunate. Such a person witlther anxiously. i 
follow inthe footstepswofsshoge, 00000 | 
of th Lord, in theit moods and mellows»”. 





Dear Srila Prabhupada, there may have 
been’ many devotees in your society who have 
come toa similar stage as this, but unfortunately 
have been ridiculed for possessing such natural 
sentiments, 

Will that day ever come when Rapanuga 
Bhakti will be able to be practiced in ISKCON ? 
I hope so ! 

Raganuga Bhakti is an important limb of 
sadhan bhakti, which is neededto help experienced 
devotees progress to the higher stages of Bhava 
and Prema. This path is highly praised and 
supported by our previous Vaisnava Acharyas, 
and forms the. mainstream of pure Rupanuga 
Vaisnavism. 

Srila Prabhupada, you are such a great 
preacher that you have established a murti of 
Radha Krishna in almost every major city of 
the world: but with all of this glory and 


? — of yours there is one sad point: 


Radha and Krishna cannot be attained by 
the execution of vaidhi bhakti. 


You also must “admit this point, Ge it 
is the version of the sastras. 
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‘Sakal jagate more kare vidhi bhakti 
vidhi bhakti Braja bhava paite nahi sakati 


i (C.C 20133 ) 
Trassiation 


— 


Sti Krishna says: “The whole world may 
worship Me by the process of vidhi bhakti, 
but vidhi bhakti does not possess the power 
to give entrance into understanding the moods of 
Vrindaban, 
Gopi anugati bine aisvarjya jnane 
hhajileha nahi paya Vrajendra Nandane 
C. C. Madhva-8 ) 

If one maintains attachment for worshipping 
Krishna with awe and reverence, and knowledge 
of his opulences, but does not follow in the 
footsteps of the moods and mellows of the 
Braja Gopies—then that person will never 
attain the service of the Son of Nanda Sri 
Krishna, by such a method: of worship. 

Vidhi marge ma payie Braje Krishna Candra 

(CG ©. Madhya-8 ) 

By the process of „vidhi bhakti it is not 
possible to attain Krishna Candra in Braja. 

Caitanya Caritamrita-docs state however : 


가시 으아 


v 


sl; * 


Raganuga marge tare bhaje je jane 
sei jana paya Btaje Vrajendre. Nandan 
{ & C. Madhya-8 > 
Translation : 

The person who worships by the system 
of Raganuga Bhakti attains the Son of Nanda 
in Braja. 

Srila Prabhupada, 1 humbly ask you at 
this point which is the right path for the devotees 
who wish to attain the service of Radha and 
Krishna in the eternal realm of Vrindaban ? 

I think you will have to admit also that 
the path of Raganuga Sadhana is the only way. 


Karma, tapa, joga, jnana, vidhi bhakti, japa, dhyan 
iha hoite madhurya durlabha 

kevala je Ragamarge, bhaje Krishna anurage 
care: Krishna madhürya sulabha 


CC C. Madhya-21 ) 
Translation : 

The; trancendental. mellows: generated from 
the lila between Radha and Krishna, : cannot 
be tasted by fruitiye activity, yogic austerities, 
speculative knowledr”; following the: path of 
vidhi bhakti, mantr : japa; or meditation! This 
sweetness can: be‘tasted only by persons who 





A ee 


— 


worship Krishna with decp attachment through “Oh hey mind, you please give up the asso- . 


ur Pe of Raganuga Bhakti. ciation of the non-devotees who are like har = 
z 1 humbly ask at this point what is your lots. Also the conception of impersonal libe- | 
ienien Do you wish to direct all of your ration is like a tiger which will devour your ù 
mapi to attain to the majestic service of Sri very existence, Furthermore, you also give up | 
Sri Laxmi Narayan ? the all encompassing worship of the Husband 
Aisvarjya ¡nane vidhı marge bhajan korio of Laxmi, Sri Narayan, Then oh mind, you 
Vaikunthe jaya catur vidha mukti paiya please take shelter of Radha and Krishna in | 
(C. C. Adi-3 ) Braja, for they will bestow upon you the jewel 


Translation ; 


of Prema Bhakti. 

“Thru knowledge of Krishna’s ` opulences This is not only the desire of Sri Raghu- 
and adherance to the path of Vidhi bhakti, nath Das alone, he mood is carried by every 
one may be promoted to Vaikuntha to attain Gaudiya Vaisnava Acharya. 


four typeset IE DEE Srila Prabhupada, as this system of Raga- 


This may t: the destination for the “Sri” mga Bhakti is not available in your society, 
sampradaya, butrisn't our Gaudiya sampradaya's many devotees have left to seek it out else- 
target directed to attaining Krishna, the Lord where. And in the future many more will also 


] leave, 
of Vrindaban ? eave 


_ ri Raghunath Das Goswami prays af follows 2 the Gaudiya Math also, because this 
from‘"Mana Sikhsa”: system is not presented, even greater numbers. 


4 have left that institution. It wouldn't be an 
Asad-bharta beshya visrija mati sarvasva haranih Y 

exajjeration:to say that at Radha Kunda alone, 
nearly half of the Vaisnavas were: ‚at. one. ime 
members of the Gaudiya Math, For, this reason 


ks tha. maki byaghra na su Kila sarvatmagilani 
* tyaktvä a Laxmipatti rau 다 miceyat ‘beyamanayanlyan 


Braje Radha Krishna sya-rati manidou tvam bhaja mana 
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the voice of thé Gaiidiya Math protesting Raga- 
nuga Bhakti Sadhäha is even 160067 tliat Iskvon’s, 

but my submission is : 

“Why protest 9% 

“Why not rather try atid understand what 
Ragañiuga Bhakti ‘Sadhana: actually is; and then 


“next try and ac&öfnodate it within your society. 


{ Um not saying that this system should. be taught 
to everyone; But it should surely be available for 
the small percentage of advanced devotees who 
may desire it ) 0 
After all this isthe type of sadhana that Sriman 
Caitanya Mahaprabhu came to give—for this is 
pure Rupanuga Vaishavism. 
Je lagi -Awatazi: dehi se mula karañ, ii. 
Prema raga: «nirjas korite asvadan, +, 
raga mra «bhakti loke korite, pracapan 
Rasika Shekar Krishna parama "karuna 
ei dui betu hoite icchar udgama. 
all BO AO, Sinai?) 
Aransition : E y tier Haba SH E 
Now 그라 006 , ispealecaboi Knaateif. ‚reason 
for italian Mbhéprabhu's: appearance *. ‚That 
asto’ personally’ taste the: 66006 ‘of prema rasa 


And “in eg ‘vith >this 280 preach ' ‘the 





system of Raganuga Bhakti to the devotees. 
From these two main causes, Sri Krishna who 
is the chief of all rasika persons, and supre- 
mely merciful, has advented himself as Sri 
Caitanya Mahaprabhu.” 

- Dear Srila Praphupada as you have left 
this world how can I personally give this essay 
to you for your opinion ? That is not possible. 
| have the utmost respect for you, and hope that 
| haven't said-anything which will offend you. 
This essay is not meant to be a challenge, I 
have only raised these questions because I am 
sincerelly interested to know what is the truth 
behind this important issue. 

1 admit that lam imperfect and am prone 
to make mistakes. If 1 have presented any 
philosopy or siddhanta «which is not correct, 
Į will surely admit that, if proven otherwise. 

As you are not present physically, I am 


handing over this essay to your board of G. B. C. 
members. 
I remain prayii-y for the dust from the feet of 
tio Vaisnavas— dina, hina, adhama 
( low, fallen, and inferior ) 
Gadadhar Pran Das 
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. Raganuga Bhakti 
in practice 
Sri Rupa Goswami recommends as follows 
from Bhakti Rasamrita Sindhu : 


Krishnam smaran janam casya 
prestham nija samthitam 
tattat katha ratas casau 


kurjad vasam Braje sada 
(B.R.S. 1.2 294) 


One shoulá live in Vrindaban and perform 
smaran or rememberance of Krishna in the 
association of his dearest Vrindaban associates, 
(and in particular, those type of associates that 
the devotee himself would like to attain to 
the service of). One should also constantly 
discuss the topics of those particular devotees 
in relation to “Krishna. 

Note: If it is not posable to physically 
reside in Vrindaban then one should try to at 
least wir reside there. 


E — Seva sadhaka rúpena 


ii “siddha rupena catra hi 
Tad-bhava lipsuna karya 


, Braja lokanusaratah 
j (B. R-S. 1, 2,295) 
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; 00 Raganuga devotiönat practitioner who 
is desirous of attaining to the position of a 
eterna! associate of the Lord in 


should follow in the footsteps of the moods 


Vrindaban. 


and mellows of those particular associates in 
two ways : 

l. Externally, as a sadhak. the devotee 
should follow all the miles and regulations 
vaidhi bhakti. 


£ 
J 
2. Then internally, in one's “siddha rupa” 
(spiritual form conceived within the mind} 
meditate on the seva of Krishna in the com- 


pany of his dear associates:in Vrindaban. 


: PURPORT 
“Seva. sadhaka rupena”—in this sloka refers 


to all the seva that one may perform in one's 


present body, Asa sadhak, one should certainly 
follows all of the rules, regulations, and sad- 
acaran, as prescribed and practiced by Sri Rupa 
Goswami, Sri Raghunath Das Goswami, and 
the other Gaudiva Vaisnava Acharyas. 

“Siddha rupena seva’’refers to the nter- 
nal “manasi seva” » (service performed wi ithin 


the- mind ) directed to follewingrin. the footsteps: 
of the moods and mellows of Sri, Rupa Manjari,- 
Sri Rati Manjari and their associates. These 
Manjaris are always busy both day ‘and night 
preparing tastful arrangements for the satisfaction. 
of Radha and Krishna, in their many lilas that 
unfold one after another. 

Sri Rupa Goswami gives: reference from 
“Sanat-kumar-Sammnita’” of -how one can medi- 
tate on one’s siddha svarupa as follows : 

“Atmanam cintaveratra tesam madhye manoramam 
rupa jouvan sampannam kishorim pramod akritim 
sakhinam sangın: rupam atmanam basanamayim 
Ajnyasevaparam tad tat ratnalankar-bhusitam”. 

(This sioka is also found in the Arcana Paddhati’s of Sri Gopal. 
Guru and Dhyan Candra Goswami ) 

Translation : 

The raganuga sadhak should meditate on. 
one's own form to be that. of a. beautiful 
youthful kishori gopi, which is most attractive 
to the mind of Krishna. This form is situated 
as a “Sangini”, or constant companion of Sri 
Lalita, Vishakha, Sri Rupa Manjari, Rati Manjari E 
etc. and by their orders is enthusiastic to per- 
form seva to Sri Radha Madhava.: This form 


— —— —— 











which is creafed' from the desire of the sadhak, 
should also’ be contemplated on as being dressed 
and. decorated similarly like that of the other 
gopis, with the “Prasadi” outfit and ornaments 
previously worn by Srimati Radharani. 


PURPORT 

The word “cintayet”—means than one should 
try and see one’s own very self (atma) as being 
similar to the forms and moods of the nitya- 
siddha sakhis and manjaris. In other words 
one should firmly practic cultivatating the men- 
tality that this particular form which is being 
meditated on is my actual self. This is the 
real me, not this external material body that 
I now possess, By the continued practice oi 
this type of meditation, that very form may be’ 
gradually seen by the grace of thé ford from 
„within one’ s own heart. 


ch should be noted that this is an internál practice’of meditation. 

If some sadhak.should apply such attention to dressing os deco- 
5 rating one's gross material body like that ora sopi, thén such a person 
: may be said ta \possess perverse mentality: — 


Jad jad dbiya ta urugaya vibbayayanti 


tat tad vapub pranay: e sadanugrahaya 
Stimad Bhagavatam—3/9/11 


Lord Bramha says :—-“Oh dear Lord, your 
devotees who worship you in ecstacy may desire 
a particular spiritual body which will be suita- 
ble for their discharge of nitya seva to you, 
You being kind to them award such a suita- 
ble body according to their hearts choice, 

Sri Narottam Das Thakur also affirms this 
process as follows : 

“Sadhana bhabibo jaha iddha dehe pabo taha 
ragapathe ei se upaya 
Sadhane je dhan chai siddha dehe taha paya 
pakka apakka matro se bicare” 
-Prema Bhakti Candrika 
In this lifetime ali of the thoughts and desires 


“ihat the sadhak may hanker for in terms of 


direct seva to the Lord, all of those desires 
will be fulfilled at the time o+ receiving a siddha 
deha-—for this is the method for those who 
tread the path of Raganuga bhakti, it is only 
a question of waiting for the fruit of prema 
bhakti to ripen. j 

Srila Krishna Das Keine ‘more clearly 
defines this ‘Seva sadhaka rupena” sloka in 
Caitanya Caritamrita as follows : 
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Badhya, antar—ihar duita sadhan "i 

Badhye sadhak dehe kore sravan kirtan 10780 

mone nija siddha deba koria bhayna ag 8 

Ratre dine kore Braye Krishner seyan he 
( C.1G- 이 기 YY 


Translation 

Sadhana bhakti should be performed both 
externally and internally. 

First one should engage the body and 
external senses in the processes of devotional 
service beginning with sravan and kirtan (hearing 
and chanting). 

Next internally. one should engage the 
mind to think of one’s own ‘siddha deha (spir- 
itual body) and in that spiritual body conceived 
within the mind to day and’ night poes 
seva to Krishna in Vrindaban. 

PURPORT 


The words : Ak 
“Ratri-dine kore Braje Krishfter sevan“ 
To mentally serve Krishner both day and“ 


gai 


만 


night: in Braja, refers to the sega" of Krishna’s * 


Asta⸗kala lila (the eight fold olila's that take? 
place both day and night): * 


bese eight told. 
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lila tpastimes are eternally being “manifest in 
Goloka Vrindaban, these are Krishna’s original 
lilas from which all other lilas have their 
origin, These adi-tilas are mentioned in many 
places of the books of the Goswami’s, but are 
exclusively delt with in three major” works : 
1) Sri Govinda Lilamrita—Sn Krishna Das 
¿Kaviraja. 
2) Sri Krishna Aneka Kaumudhi—Srı Kavi 
Karnapura. 
3) Sri Krishna Bhavanamrita—Sri Vishwa- 
nath Cakrabarti. 


These three texts form the main bulk of 
material that the Gaudiya _ Vaisnava's use as 
authoritative sources to practice Raganuga 
Bhakti sadhana in context with lila smaran 
and manasi seva. OR 
- "The ten main sutra's found within Govinda 
Lilamrita were written by Sri Rupa Goswami. 
The commentary of these ten sutras. which form 


the book‘ were written’ by Krishna Das Kavi- 


“ raja‘under his direction.’ 


‘Sila Krishna Das has — this title 
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“Lilamrita is 


Goswami—for 
for both 
Krishna lila. Just 


“Kaviraja” from Sri Jiva 
indeed he is the “King of poets” 
Caitanya Lila, as well as 
as Caitanya Caritamrita is perhaps the most 
valuable book .for understanding the mission of 
Sri Caitanya Mahaprabhu, similarly Sri Govinda 
equally to know, for 
any person who is serious to understand the 
tattva of Radha Krishna Lila. 


important 


In the mangala acaran of Govinda Lila- 
mrita the přocess of Raganuga Bhakti sadhana 
is focused on as follows : 

Sri Radha pranabandhus caran kamalayah Kesh Sesh 
adyagamya 
Ja sadhya prema seva Braja carita garalolaika labhya 


sa syat pratayayatam prathayayitum adhuna manasi 


masyasevam. 


Bhavyam ragadhi pantair Brajamanucaritam naitikam 


tasya naumi. 


“THE GOAL of Prema seva «directed to 
the lotus. feet of Radharani's hearts ; beloved, 
Sri Krishna, can never be attained by such 
.big personalities as Brarvha, Siva, „or Ananta 
Sesh. That prema seva however can be attained 
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in today’s world by the person who treads the 
path of Raganuga Bhakti. The goal of this 
sadhna can only be achieved by great hankering 
applied to serving Sri Krishna, following in 
the footsteps of his associates in their daily 
pastimes, by the process of “manasi seva”. I 
offer my obeisances unto these Asta Kala lilas 
as they continually unfold in the land of 
Vrindaban.”* 

From this information gathered we may 
conclude that Raganuga Bhakti Sadhana essen- 
tially means the following : 

“To apply one’s mind internally to conceive 
of one’s own spiritual form, Then within that 
mentally conceived body to enter Vrindaban to 
perform “manasi seva” to Krishna, in context 
with ‘his Nitya Asta Kala lilas. This manasi 
seva shouid be done in submission to following 
in the footsteps of the moods;imellows, and 
orders, of Krishza’seternal associates in Braja. 
One’s own Gurudeva and Guru Parampara should 


also‘ be understodd to" be aménget the eternal 
associates of Vritidabai 0150: — at then 


Here we; have: given “justuda” Brief ' ‘glance 
into the subject ‘oP Raganuga ㆍ Bhakti: Sadhana. 
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Due «to -being a vast subject. matter we: will 
try and prepare another book, taking up where 
this. one now leaves off, 

That next book will be entitled : 
“Raganuga Bhakti Sadhana, following in the 


footsteps of the Gaudiya Vaisnava Acharya’s.” 

. In this book a deeper investigation will be 
attempted, by. first of all having a look inte 
“the rasa theory” of Sri Rupa Goswami, as he 
presents in “Bhakti Rasamrita Sindhu” and 
“Ujjvalla Nilamani”. From these two rasa 
alankar sastra’s Sri Rupa describes in detail: 
What are the ingredients which make up Bhakti 
Rasa and how can the sadhak factually and 
scientifically taste Bhakti Rasa: This tasting of 
Bhakti Rasa in context with lila smaran is done 
with, the help of “Sadharani Karan? which is 
a so discoyery made by Sri Rupa Goswami. . 


BE ng ins AS book there will be i an or 


sini, —— introduced, — his 


intimate associate Sri GopalGurt” Goswami.. 


This;topic will be, dealt with as it, is: presented in 
three, books ¡of Srila Bhaktivigod, Thakur;: 


a 


er 


1. Caitanya Siksamtıta 

2. Jaiva Dharma 800 

3. Hari Nama Cintamani. E 

Also Srila Bhaktivinode's own “Siddha 
Seva” as described in ms book “Gita Mala” 
will be touched upun. 

The second part oi this book will deal 
with the Asta Kala Lila Seva of Radha Krishna, 
as presented by Srila Krishna Das Kaviraja in 
his Govinda Lilamrita. 

Gour Asta Kalia Lila will be discussed as 
presented by Srila Viswanath Cakrabarti, and 
his grand disciple Narahari Cakrabarti, as well 
as other Vaisnava Mahajan poets. 

Lastly, Row it is possible to combine the 
sadhana of these two lila’s together, will be 
distussed as presented by siddha Krishna Das, 
in his “Gour-Govinda Lilamrita Gutika”, 
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Dedication 


Located at a distance of only one kr ss from 
the “Joga-Pita” at Sri Mayapur, is the area known 
as “Isodhyana” (God's flower garden) 


Here, lineing the banks of the Ganga are a 
number of forest kunjes filled with desire trees. 
In that beautiful atmophere of chirping birds and 
buzzing bees, mixed with the cool breezes coming 
off the Ganga, Sriman Goursundar, in the company 
of his devotees enacts “Wy indaban Bihar” pastimes 
at mid-day. 


Within these forests also in one secluded 
place is a six seasonal flower kunja where the 
worshippable diety is: 


Sri Gour and Sri Gadadhar 


For the satisfaction of this Biius0o Mano- 


I offer this essay at their feet as one may 
perform Ganga Puja by offering the water of the 
Ganga back to the Ganga. 


“Although, I am undeserving, unqualified, and 
untouchable, please purify me by your own good 
qualities, keeping me forever as the menial servant 
of ‚your devotees. : : 





~ Jaya Gourhari, Jaya Gadadhar La ! 


The small, insignificant Aufior,, 




















